INTRODUCTION
Central Asia has always been a site of religious diversity and mixture. When Islam arrived in the ninth century, it encountered Buddhists, Jews, Nestorian Christians, Zoroastrians, and adherents of even more ancient systems of practices and beliefs Soviet scientists called shamanism, animism, and ancestor worship, and some Central Asians have taken to calling Tengirchilik, the religion of the sky god Tengir.
Central Asian Islam was spread by Arab armies and later Sufi missionaries, and was gradually adopted by settled and nomadic groups in the course of a thousand years. Wherever it went, it was adapted to local ways. To this day, Central Asians maintain an eclectic array of religious observances, from formal prayer and fasting, to household observances, saint worship, and veneration at tombs and other holy sites; beliefs and observances which may differ from region to region, city to city, even family to family.
Seventy years of socialist propaganda dampened religious fervor among many classes in the fSU, and affected, particularly, institutional infrastructure, religious literacy, and public practice. 
ETHNOGRAPHY
This ethnography is based on time I spent in Kyrgyzstan, whilch lies on the eastern edge of the region, sharing a border with China. A small, mountainous nation with 5.3 million people and a GDP of $2200 per capita, it is the second poorest of the republics, after Tajikistan. Kyrgyzstan is often described as the republic which is the most religiously tolerant. This is not saying a lot, but it does tolerate a wider spectrum of public religious practice and discourse than the other republics. On the afternoon in question, Salamat was talking about the family's years living in a region of Kyrgyzstan with a large population of ethnic Uzbeks, who are known for being "better" Muslims, meaning more literate and more observant. Salamat described her distrust of her devout Uzbek neighbors. These women prayed and veiled and avoided alcohol, but in Salamat's opinion, belied their spiritual bankruptcy in small gestures which revealed a lack of compassion and generosity. Kyrgyz people usually were not so strict in their observance, Salamat said, but their inner world was pure (ichki dünüyösü taza). Her own father, for example, lived and died in the USSR. He never prayed or fasted, but he was the model of the generosity and morality Islam teaches. Certainly, Salamat concluded, Aigerim's belief that the human being had to follow all the strictures of Islam to be a good Muslim and achieve salvation was nonsense.
Aigerim responded passionately: How could her mother know the inner world of her Uzbek neighbors? It is impossible to generalize, as her mother wanted to, that those who are observant tend to have moral defects while those who do not are morally superior. Some people who are observant are good and some are not, just as some people who are not observant are bad and some are not. Second, God forgives those who live in societies that give them no access to Islam, for they cannot be held accountable for the problems of their time. If individuals, however, have the opportunity to learn about Islam and do not, if they know there are things they should do but neglect them, they commit sin and endanger their souls. The rebuke was clear: Aigerim's grandfather was absolved, but her mother was not.
Aigerim went on to relate the scandalous practices her mother observed, and had involved her in. The article describes the visit of a group of Muftiyat officials to a village to attend a funerary observance. The writer is happy to report that the group observes less drunkenness than they did during earlier visits, but other aspects of the funeral did not conform to shariah, Islamic law. For example, the grieving family had killed several animals to provide food for a large number of guests. The Muftiyat visitors point out to their hosts that these excessive expenditures "do not conform to shariah [shariĭatta myndaĭ jokko] ." The villagers are surprised. The visitors explain, the practice goes against the spirit of the Qur'an, as it creates excessive hardship for the mourning family. Therefore, it is bidayat, innovation.
In another exchange, the villagers ask the visitors why in some places people recite the Qur'an once over the body of the deceased, and in other places more than once. According to Muslim Kyrgyz belief, the soul will suffer for its sins after death, but intercessions on the part of living relatives, especially in the form of recitations of the Qur'an or parts of the Qur'an, can mitigate this suffering. Thus, reciting the Qur'an for ancestors is considered one of the most important duties of living Muslims. The Muftiyat representatives respond: the Qur'an should be recited only once over the body of the deceased. "The Mufti issued a fatwa that the Qur'an should be recited only once at the grave, and the Mufti's fatwa has to be obeyed." rising literacy rates and increased book production, affect the way Muslims approach their faith (1992) . Eickelman believes mass education in Arab countries has led the faithful to depend less on communal, oral forms of religious knowledge, and more on textual practices of reading, questioning, and citation. In Oman, he discovered, these trends lead the faithful to prefer texts to other forms of religious authority. The same dynamic may be at work in Central Asia, where the Soviet era resulted in astounding gains in literacy among all groups at the same time that it undermined local traditions of religious knowledge. Today scriptural approaches to Islam are rapidly gaining adherents.
More recently, Saba Mahmood has described US collaboration with moderate Muslim clerics who promote forms of spiritual engagement that conform to liberal models of the ideal citizen (2006) . These clerics encourage the faithful to pursue individual, critical engagement with religious scripture rather than reliance on communal habit or practice, and to separate issues of religious belief from those of ethnic belonging or political affiliation. In Central Asia, transnational Muslim groups may find their message has a receptive audience among those who have been taught these liberal orientations to personhood and knowledge.
In Central Asia, the combination of expanded opportunities for education, aggressive attempts by foreign interests to change political subjectivities, and the influx of transnational, scriptural Islamic discourses, lead Kyrgyz citizens to approach identity, politics, faith, and many other domains of life, in radically new ways.
